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ABSTRACT

W.C. Braithwaite’s The Second Period of Quakerism is over ninety years old, and remains the
standard work on Quakerism in the later seventeenth century and the beginning of the
eighteenth. This paper suggests possible contents for a new book on the Quaker history of that
period. It would deal with Quakerism as it was on both sides of the Atlantic. It would draw on
the many books, articles and theses now available on particular aspects of this time, but its
authors would also need to undertake new research. In particular, there is archive material
requiring exploration, and a study of George Whitehead is urgently needed.
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Most Quakers know the Rowntree Histories, if only by sight as a row of large
solid dark blue books on the shelves of the meeting house library. They were
named in memory of John Wilhelm Rowntree, a bright and rising star of British
Quakerism in the 1890s, the rst to conceive the idea of writing a history of
Quakerism that would be suited to the Zeitgeist of the coming twentieth century.
John Wilhelm died suddenly in 1905, and the series was eventually authored by
Rufus Jones, a noted American Quaker philosopher, and William Charles Braith-
waite, by profession a lawyer and banker but also an excellent historian. The rst
of the seven volumes was published in 1909, and the last in 1921, and discussions
about their revision or replacement have been in the air for some time.1 This
article is itself the product of some years gestation.2 It does not consider a whole
new series, but concerns what may need to be done to provide a replacement for
William Charles Braithwaite’s The Second Period of Quakerism, the story of Quak-
erism in the later part of the seventeenth century.3 At the time when this paper
assumed its present form, in the autumn of 2011, this ‘new book’ was barely a
twinkle in the eyes of certain Quaker historians, though hopefully, by the time of
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its publication, the project may have begun to move forward. It would be out of
order to try to nalise a plan for it at this stage, but an indication can be given of
possible contents.
Why The Second Period? Why not go back to Braithwaite’s The Beginnings of

Quakerism? The reason is that so much has been published in recent years on the
early period, both by Quakers and general historians, that another book on the
rst years of Quakerism is not a priority. The later seventeenth century has been
much less thoroughly trawled over, and there is no modern Quaker history deal-
ing with this period as a whole, though it is covered in general books such as John
Punshon’s Portrait in Grey.4 There have been several books dealing with particular
aspects of the time, but no-one since Braithwaite has written the full Quaker story
of the latter part of the seventeenth century, and The Second Period remains the
standard work. (Nor, one might add, has anyone written a Quaker history for the
eighteenth century, but let us take one thing at a time.)5

Braithwaite’s rst book, The Beginnings of Quakerism, ended in 1660, the usual
nishing point for books on early Quakerism, though when I was working on
that period I thought it made more sense to end in 1666, just before Fox set
important administrative reforms in motion, and, by coincidence, just before
Penn and Keith and Barclay arrived on the scene.6 In the course of the 1670s
Quakerism became a very different entity from what it had been ten years earlier.
However, in order to understand the 1670s, it is also necessary to understand the
1660s, when, following the restoration of the monarchy, laws were passed
severely restricting the activities of Quakers and others who would not conform
to the national Church. The putative new book, therefore, would probably begin
in 1660–61, as did Braithwaite’s The Second Period. Braithwaite nished up in the
early eighteenth century, but for the moment, the question as to exactly where
the new book is going to end can be left open.
Reading The Second Period today, one is immediately struck by its tone. 7

Braithwaite, like all liberal Quakers of his period, did not like what was happen-
ing to Quakerism towards the end of the seventeenth century. The increasing
institutionalism of Friends led, he wrote, to the ‘declension into Quietism’.8 This
was to be followed later by the evangelicalism from which slough the Rowntree
historians and their ilk had made it their work to rescue the Religious Society of
Friends. A hundred years on, one can view this period with less personal baggage
and, hopefully, in a more unbiased manner.
Braithwaite divided The Second Period into three parts. The rst deals with

Quakers in relation to the political situation up to the passing of the Toleration
Act in 1679, and thereafter with the struggle to obtain the right to af rm instead
of taking an oath, ending with the Af rmation Act of 1722. The second part
covers the internal history of Quakerism over the same period, and is mainly a
tale of administrative reform and the resulting controversy, with some account of
Quaker colonisation and ending with the deaths of the original leaders, the last of
them, George Whitehead, surviving to 1723. The third part is a general discussion
of the state of Quakerism at the beginning of the eighteenth century. This gives
the impression that Quaker internal history and Quaker history in relation to
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British general history were two separate things, whereas in fact, they were
continually intersecting. It would be desirable, therefore, to arrange the new book
as far as possible chronologically.
The Rowntree histories also kept American and British Quaker history

separate, treating them in parallel volumes. Actually, at least to the end of the
seventeenth century and perhaps afterward, they were two sides to the same story.
Quakers were settling along the eastern seaboard of America from the 1650s, and
at least to the end of the century they kept close ties with their relations in Britain.
There was continual intercourse between the two groups, and people went to and
fro. Some aspects of early American Quaker history, as can be shown, illuminate
what was happening in Britain. A major internal upheaval in British Quakerism,
concerned with the activities of George Keith, began in America. As Frederick B.
Tolles, author of the introduction to the second edition of The Second Period,
wrote, ‘Friends on both sides of the Atlantic came to feel that they were members
of a single community, an Atlantic community of Friends’. 9 The new book
should, if possible, cover both sides of the Atlantic.
It would begin, as did Braithwaite’s The Second Period, by telling of the erce

persecution of all dissenting bodies instigated by the Cavalier parliament in the
early 1660s.10 Unlike The Second Period, this could be linked to an account of the
split in the Quaker movement concerning the right holding of Quaker meetings,
which was inspired by the teaching of a noted Quaker travelling minister named
John Perrot. Why put the two together? Because George Fox was in prison from
1663 to late 1666, and for much of this time prevented from having any contact
with his followers. The absence of the main Quaker leader had a crucial effect on
the course of the dispute and its consequences.
To update Braithwaite’s description of the persecutions it will be necessary,
rst, to set them in the context of recent works of general British social and polit-
ical history. Notably, this means looking at the activities of the radical under-
ground, Quakers and others, and especially samizdat printers, during these years.11

Secondly, account must be taken of the work of the many local historians who
have been active since Braithwaite’s time, which may give a clearer picture of
how persecution varied from place to place, and for what reasons. It is already
clear that such local records give a more accurate assessment of ‘sufferings’ than
Besse. Persecution was patchy, the high periods being the early 60s and the early
80s. Fortunately for the Quakers, the laws were unevenly applied. Judges, justices
and individuals varied in their enthusiasm for law enforcement, the legal situation
was complicated and the attitude of the crown ambivalent. There were periods
and places where Quakers were allowed to get on with normal life.12 The applica-
tion of the Second Conventicle Act in particular varied considerably, depending
on local circumstances. One magistrate might prosecute Quakers enthusiastically,
other authorities preferred to look the other way. Non-payment of tithes and
church rates could lead to distraint, but again, not in every place all the time.
There was a good deal of local variation in the prosecution of Quakers for this
cause, and in some cases it appears that church ministers thought that pursuing
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Quakers was not worth the trouble.13 Similarly, when it was a matter of business,
there were ways of avoiding the requirement to take legally binding oaths.14

The rst wave of persecution eased off in 1667 when there was a change of
government ministers, allowing Quakers and other dissenters to regroup. Despite
the Second Conventicle Act of 1670, dissent was never in serious danger again.
And it was then that things began to happen that were to change the nature of
Quakerism. George Fox, now released from Scarborough castle, undertook a
major reorganisation of the movement. He met with John Perrot’s followers and
most of them returned to what we may call Establishment Quakerism. Fox now
wanted to strengthen the movement to make it dif cult for future dissidents to
gain support, and to provide assistance in times of persecution. For the next few
years he was mainly occupied in setting up the Quaker structure which still exists
in essentials today. Again, Braithwaite has much detail, and again, local historians
accessing Quaker records located in county records of ces may be able to
supplement him.
Ad hoc local arrangements which had proved their worth were built into a

strong national organisation. Monthly meetings for business had been an early
development in some areas, following the existing practices of separated churches,
and Fox extended them to the whole country in 1667–68. County meetings,
mirroring local government areas for the purpose of monitoring persecution, had
been originally set up in 1658, and now were revived and reinvigorated, becom-
ing known as Quarterly Meetings. Fox coined the term ‘Gospel Order’ for these
arrangements. Meetings were required to keep proper records, and a number of
Quaker minute books survive from this time, generally containing a copy of Fox’s
instructions as the rst item. Unfortunately, in their zeal, meetings seem to have
destroyed all earlier minute books, as only some records of births, marriages and
deaths have survived from the earlier period. The London area needed special
arrangements, and Six Weeks Meeting, which still manages the property of all
London meetings, was set up in 1671 and from the beginning included both men
and women.15 The practice of holding regular annual meetings of leading Friends
was revived.
From 1671 to 1673 Fox was in America, for the purposes of consolidating the

Quaker position in the various colonies and establishing a similar organisation to
that now operating in Britain. At this point one will need to update Braithwaite
and Rufus Jones on the early history of Friends in America. Books have been
written and there are many journal articles to be considered, most of them in the
American journal Quaker History.
Meanwhile, Quakers of a new kind and quality were arriving on the scene. In

1663, a small but important Quaker meeting had appeared in Aberdeen. One of
the rst members was the academic George Keith, and in 1666 Robert Barclay
joined them. Keith and Barclay gave a new intellectual rigour to Quaker writing.
Keith, like Nayler before him, has been marginalised in Quaker history. He ulti-
mately left the movement after a serious controversy, but for thirty years he was at
least as important as Barclay, whom he probably in uenced. 16 Unfortunately,
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there are no good modern studies of either Keith or Barclay. This will be a
dif cult gap for the new book to ll.
And then in 1667 a young man by the name of William Penn threw in his lot

with the Quakers. He was the wealthy son of an admiral, with access to the
corridors of power. During the brief reign of James II and VII he played an
important role in British politics, and he is well known as a major gure in early
American history. For many years he was the main publicist for Quakerism, his
works including theology, devotion and political theory. He was outstanding in
debate. He is noted as being the defendant, along with William Meade, in the
Bushell trial of 1670 which established the right for English juries to come to their
verdict independently of the wishes of the judge. There is no good modern
biography of Penn, though there are a number of studies of his work and in u-
ence. Such a many-sided person is going to be dif cult to deal with adequately.
Due weight must be given to his place in Quaker history while not diminishing
his national and international importance.
An important part of the maintenance of discipline was the control of publica-

tions. This had been recognised very early on, but the practice of having Fox
check publications had never been entirely practicable.17 The national meeting of
1672 appointed ten Friends to oversee publications, and the following year Fox
replaced this group with the Second Day Morning Meeting, with the duties of
supervising book production and also arranging ministry in the London area. They
decided to keep two copies of all books written by Friends, and also one copy of
adverse publications, so that they could be more effectively answered.18 This is the
origin of the Library of the Society of Friends at Friends House. The committee
took its duties seriously, on one occasion even daring to turn down a paper by
Fox. 19 Its policy was to reject anything that might bring the movement into
disrepute, particularly apocalyptic prophecy which was seen as incompatible with
the ethos of the times. Poorly written work was also turned down if it could not
be revised. Christine Trevett’s work has shown how this made it more dif cult
for less educated sections of the movement, such as many of the women and the
Welsh, to have their works published. 20 Further study of the records of the
Second Day Morning Meeting will be needed, and arrangements for publications
originating outside Britain must be researched. It will also be desirable to make as
full a study as possible of the publications themselves, which Braithwaite did not
attempt. Because of their numbers, it will probably be necessary to be content
with samples, and consideration will be needed as to how to make them repre-
sentative. The same will apply to anti-Quaker books of this period. Quaker
publishers and book production should also be investigated.
The nal piece of the national organisation was put in place in 1676. From

their beginnings, Quakers had run athwart the law in a number of ways, and even
before the Restoration many had been ned or imprisoned, and some had died.
While Quakers accepted that they must be willing to suffer for their faith, many of
them took the view that there was no need to suffer illegally or unnecessarily, and
even before 1660 they had devised means of reducing the effects of persecution.21
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It may have been as a result of Fox’s last imprisonment from 1673–35 that they
decided to create a new committee, whose meetings would correspond with the
law terms, to monitor prosecutions of Friends and take legal advice to minimise
them. 22 It was known as the Meeting for Sufferings. In The Second Period
Braithwaite suggested that Friends were reluctant to take legal action against
persecutors, but while this was true in the case of some individuals, it was not the
case generally, as later scholars have made clear, and Quakers became known as
awkward customers in the courts.23

The separate business meetings for women were a distinctive feature of Quaker
organisation. There were women’s meetings in London from about 1658, but
early development of other women’s meetings is unclear. Epistles of Fox encour-
aging the establishment of such meetings are undated, but probably come from
the later 1660s, and were connected with Fox’s general reorganisation of that
time.24 One purpose of Fox’s visit to America in 1671–73 was to encourage a
similar organisation on that side of the Atlantic, and there the women’s meetings
appear to have been set up without controversy, though this will need checking.25

However, in Britain they met with some resistance. The root of the problem was
the men’s meetings dislike of the proposal that the women’s meetings should have
power to enquire into the tness of men as well as women in connection with
proposed marriages. This had been the practice in London at least since 1663, but
was a novelty elsewhere.26 Fox was imprisoned in Worcester after his return from
America, but after his release he used his authority to require the establishment of
women’s meetings with the powers he wanted. A wave of internal disruption
followed, known as the Wilkinson–Story separation after two of the chief agita-
tors, and it was probably occasioned as much by resentment at Fox’s authori-
tarianism and, maybe, by Margaret Fell’s interference, as by the institution of
women’s meetings as such. In Bristol, it appears that a women’s meeting was
acceptable, but a women’s monthly meeting was not.27 This is a confused episode
which will need careful examination. Since Braithwaite’s time there has been
much work done on the position of women in seventeenth-century Quakerism,
which will all need to be taken into consideration.28

Other dissenters besides Quakers took advantage of the freer atmosphere of the
later 1660s and early ’70s. Set disputes and pamphlet wars, of a kind not seen for
some years, again became the order of the day, although ignored by Braithwaite.
Two public disputes took place in Essex between George Whitehead and the
Presbyterian Stephen Scandrett in 1669, followed by the publication of several
related pamphlets. In the 1660s and early ’70s there was a long-running dispute
with Lodovic Muggleton. But most of the controversy was with Baptists, who
had time and energy to renew their ancient feud with the Quakers. As Luke
Howard of Dover put it: ‘The Baptists began rst with us: as soon as the King
gave Liberty, they fell on us’.29 Besides Howard’s problems in Dover, there were
disputes with Baptists in Lincolnshire, and a major set piece at the Baptists’
Barbican Meeting House, consisting of four meetings between 1672–74, attended
at times, it is said, by three thousand people, and at one time adjourned because a
crack appeared in the building. It led to the publication of fteen Quaker tracts
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by Whitehead, Penn and others in answer to the Baptists. No detailed account of
these disputes has been published, and it would be good if our treatment of them
could be buttressed by input from Baptist historians.30

Braithwaite’s histories are more concerned with institutional Quakerism than
with Quakers in their meetings. This was inevitable, given the lack of information
when Braithwaite was writing. The rst book to investigate the life of local
Friends was Richard T. Vann’s Social Development of Early Quakerism, published in
1969, a pioneering book in its day.31 This dealt with Friends in Buckinghamshire.
Since then there have been major studies of Friends in Lancashire and Essex, at
least two sets of monthly meeting minutes have been transcribed and published,
while others are available in typescript at Friends House.32 In addition, Quaker
libraries have a number of recent unpublished PhD and Masters theses that deal
with the development of Quakerism in particular localities, there have been small
books written by local historians on behalf of particular meetings, and there are
no doubt many more papers hidden in local history journals and local conference
reports. These studies use various kinds of local archives as well as Quakerly
records. And it is also worth looking at local histories not written for or about
Quakers. A recent history of Aberdeen published for the municipality is very
informative on the early Quaker meeting there, and there may well be other such
books.33 So the new book will include a chapter on ‘the Friend on the bench’,
though a considerable amount of work will have to be done in collating all this
information, and identifying and lling gaps.
Minutes of business meetings give useful information about ordinary Quakers.

There were problems with ‘walking disorderly’, such as drunkenness or sexual
misbehaviour, at the same time as much care for Friends in dif culties, and records
are similar on both sides of the Atlantic. Plainness in dress was expected, though
the traditional Quaker style did not become universal until the eighteenth century
in England, earlier in Ireland. There are records of contacts between American
and British meetings, and on two occasions, the Baltimore Women’s Meeting,
having received presents of books from the London Women’s Meeting, agreed to
send them two hogsheads of tobacco.34

A study of Quaker dissidents must be included. Some made themselves well-
known, because they published pamphlets setting forth their views. William
Mucklow, of London, and William Rogers, of Bristol, were major protagonists in
the struggle against Fox’s administrative reforms, the latter having a sparring
match in bad verse with Thomas Ellwood, who later edited Fox’s Journal.35 Then
there were wealthy eccentrics, like Robert Rich the Barbados merchant and John
Pennyman the London draper, who both caused considerable annoyance to
‘Establishment’ Quakerism. But there must have been others, who just slipped
quietly away. Rufus Jones’s work on early Quakerism in America mentions some
people leaving meetings because they did not like the formalism introduced by
Fox. And probably the same happened on this side of the Atlantic.
As the years passed, Quakers adapted their practices just suf ciently to be toler-

able to their contemporaries.36 They continued to address everyone as ‘thou’ and
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to refuse hat honour, they dressed plainly and took no part in sports, but eventu-
ally they became known as taciturn and gloomy, rather than rude and strident.37

Relations with their neighbours, if not warm, were not necessarily hostile. 38

Evidence is accumulating that Quakers took their share in local parish duties,
even on occasion acting as churchwardens.39 This is in accordance with early
Quaker thinking, for the rst Quaker disciplinary document, the ‘Epistle from the
Elders of Balby’, composed in the autumn of 1656, advised Friends ‘that if any are
called to serve the commonwealth in any public service, which is for the public
good, that with cheerfulness it be undertaken, and in faithfulness discharged’.40

There is evidence that Quaker efforts to present themselves as harmless were
beginning to take effect during the 1660s, and were well established by the 1670s.
As early as 1668 one author warned his readers to be ‘no longer imposed on by
the Quakers’ seeming innocence’, while a work of 1674 describes the common
view of Quakers as, ‘Very demure in their carriage, very austere in their lives,
sober and temperate, very punctuall and just in their dealings…and if any man
shuld strike them on the cheek, these poor innocent soules were so far from
revenge that they would turne the other.’41 In the long run, many Quaker prac-
tices became accepted as mere eccentricities. Indeed, there is a suggestion that the
falling into disuse of ‘thou’ as a means of addressing inferiors may have occurred
because people did not want to be viewed as possible Quakers.42

Early Quaker tracts had denounced a social system that allowed some people to
live in riches while others were in penury, and made proposals to mitigate the
situation. Restoration England was not fertile soil for such opinions, but Quaker
concern for social justice re-surfaced towards the end of the century in the works
of John Bellars, who many years later in uenced Robert Owen.43 When Fox rst
encountered slavery he was not happy about it, though he did not denounce it
outright. Slave-owning Quakers were told to treat their slaves well, and give
them opportunities for worship.44

From the beginning, Friends were expected to demonstrate their faith by their
way of life, and the seeds of their reputation for philanthropy, honesty and hard
work go back to the 1650s. A preliminary look at the evidence shows that the
typical male Friend worked for himself in a small way of business, though some
were poor, especially in rural areas, and some, especially in the big towns, were
wealthy. An ability to make money was a known characteristic of Quakers from
an early date. In 1656, Fox issued a warning that those Friends whose businesses
were doing well should beware not to take it for granted, and should continue to
attend meetings regularly.45 The Balby Epistle advised, ‘That all Friends that have
callings and trades, do labour in the thing that is good, in faithfulness and
uprightness; and keep to their yea and their nay in all their communications: and
that all who are indebted to the world, endeavour to discharge the same’. Thomas
Symonds of Norwich wrote, also in 1656:

We doing unto all men what we would that all men should do unto us, not
defrauding cozening, or cheating any, nor using deceitful words, to make any
believe a lie… Where the truth of God is made manifest in the light of Jesus, and
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lived in the life and power, none can or dare take liberty to idleness, and slothfulness
in business, but every man in their power must be faithful and honest therein.46

Thus Friends gained a reputation for strict honesty in business, and it worked to
their advantage. The evidence from anti-Quaker writings is that, despite many
nes and distraints, some Friends were doing very well.47 In 1671 the alleged fair
dealing of Quakers was described as a falsity, for ‘he cheats worse than a Long-
Lane broker, by pretending to deal at a word, and the Hooke whereby he draws
his Customers, is a far-fetched sigh, and a “Plainly I tell thee, Friend” ‘. Quakers,
said this author, were ‘as a People generally subtle, frugal, industrious and wary in
their dealing; by which and their large pretensions to a punctual Honesty, they
have engrossed a large part of the Nations trade’. In 1674 it was said that ‘whereas
many of them have been known to have been persons of mean fortune at rst,
they are now rich and wealthy, and none of them (though very poor before they
turned Quaker) in a necessitous condition’.48 There is little contemporary evi-
dence as to why this was happening, but at a slightly later date, information from
diaries and correspondence shows that many Quakers in a small way of business
found that their regular attendance at meetings was also a good way of increasing
trade, and could lead to advantageous marriages so that small trading units might
grow and coalesce into larger ones. Boys were sent to do their apprenticeships in
other Quaker businesses, thus making further contacts.
Nowadays the best known characteristic of Quakers is their peace testimony.

The traditional Quaker view, that the peace testimony was part of Quakerism
from the beginning, has become untenable, for there is much evidence that there
were early Quakers who were proud of their army service and others who were
involved with the militias raised in 1659, while examples of very militaristic
language on the part of George Fox have been uncovered. He never condemned
those Friends who had fought in the army, and was at least ambivalent about
foreign wars, but he was always strongly against Quaker participation in domestic
plots and insurrections. Yet not all Quakers were in agreement with the ‘Peace
Testimony’ declaration of 1661, and some Quakers were certainly involved in the
Northern plot of 1663.49 After that, Fox’s view largely prevailed in Britain.50 The
principle of avoiding participation in military matters caused them some dif -
culties regarding the requirement to supply or pay for men for the militia, and
Quaker records contain several instances of distraint for this cause.51

Secular historians from Alan Cole on, have assumed that this acceptance of the
peace testimony came largely for political reasons, and certainly, political factors
were at work.52 But between the Northern plot and the Monmouth rebellion
matters relating to the peace testimony were a minor consideration in Britain.
Not so in America, where Rufus Jones’s account suggests that when Quakers were
involved in violence, it was because circumstances were beyond their control. In
fact, what happened was much more nuanced, and events in the American colo-
nies were more illuminating than events in Britain, another reason for making our
book cover both sides of the Atlantic. Quaker authors, notably Isaac Penington,
had suggested that Quakers were forbidden by God to take part in ghting, but



QUAKER STUDIES16

that no such rule, in an imperfect world, applied to non-Quakers, for according
to St Paul (Rom. 13:4) it was the duty of magistrates to ‘bear the sword’ and to
keep the peace.53 Braithwaite, following Jones, did not consider the situation faced
by Quakers in a position of authority in time of war, who were themselves the
magistrates. A detailed study of Rhode Island during the events known as King
Philip’s War, 1675–76, when Quakers formed the government in Rhode Island,
showed considerable differences in the reactions of Quakers to the situation.54

Those in positions of governmental responsibility, although they did not person-
ally command troops, took the view that their duty was to see to the defence of
the citizens. Social responsibility over-rode individual preferences. The extent to
which individual Quakers felt free to participate in war or preparations for war,
when they were responsible only for themselves or their families, was a matter
between them and their God, and it varied. Less strikingly, but clearly, there are
instances in inland Britain showing that the same situation obtained, particularly
with regard to the arming of ships. In Britain, there were political reasons for
emphasising that Quakers would not ght or become involved in civil disturb-
ances, and very largely they kept clear of the Monmouth rebellion.

How did the Quaker faith develop in this period? Early Quakers had been
ercely attacked for doctrinal unorthodoxy. Quakers, it was said, denied the
authority of the Bible and of ordained ministers, disbelieved in the Trinity, the
Incarnation and the Atonement, took as their authority the Light Within which
appeared to other people to be no more than conscience, and asserted themselves
to be united with Christ and therefore capable of moral perfection. Fox, Nayler
and others were tried for blasphemy, and Quakers became aware that they were
vulnerable to such accusations. They became more careful to base their teachings
on Scripture and to use slightly less provocative language. They published a
number of pamphlets explaining that they did believe in the Bible, but thought it
the Words, rather than the Word, of God and that it should be understood ‘in the
spirit that gave it forth’. The Word of God, after all, was Christ himself. Ministers
were called by God, and being ‘bred at Oxford and Cambridge’ was not necessary
(common ground with many dissenting groups). Together with Baptists, they
declared that Trinity, Incarnation and Atonement were not biblical terms, but said
that they believed in the facts behind the words in so far as they could be found in
the Bible. De nitely, they said, they believed in the Christ that ‘dyed at Jerusa-
lem’, but that it was necessary to know Christ the Light within, and not just
believe in the historical facts. Thus they did not accept ‘imputed righteousness’,
salvation obtained by simply believing in Christ’s sacri ce. As for the Light
Within, this was not merely conscience, not a ‘natural light’, but Christ himself,
by which those who possessed it might be brought into the state in which ‘Adam
was before he fell’. Fox and most of the rst Quakers were not systematic theo-
logians, and their writings, being attempts to express a profound religious experi-
ence in words, were considered theologically inadequate by their opponents.55

Braithwaite has a chapter on Quaker faith in the Second Period, in which he
deals mainly with Penington and Barclay and concludes that their theology is
inadequate for modern Quakers. The new book will be more concerned with the
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actual situation from 1670 to 1700, when the urgent problem was to convince the
authorities of Quaker theological respectability, and when the main protagonists
were Keith, Penn and Whitehead. Robert Barclay’s work was indeed of great
long-term importance, but probably less immediately so during the actual contro-
versies of the ’70s, ’80s and ’90s.
Quaker theological writing changed emphasis. There was now little about

union with Christ, and the return to prelapsarian innocence. Quakers gave no
ground on the need to receive Christ in Spirit, insisting that there could be no
justi cation by imputed righteousness, but at the same time they tried to make
clear that they really did believe in the work of the historic Jesus.56 Thus Keith
and Penn in 1670:

Though we say Reconciliation, and Justi cation, and Redemption is wrought in us
by Christ, yet not without respect to Christ, even as outwardly manifest, born and
cruci ed etc. for our justi cation…we do believe that he took upon him the form
of a servant even in the outward, and died even in the outward, and offered up his
very esh, in the outward, through the eternal Spirit, in the outward, as a sacri ce
…and atonement unto God, in order to [bring about] our justi cation and recon-
ciliation to God…though our justi cation was not simply and absolutely thereby
wrought, as if no more was to be done by him and his spirit in us.57

The next year came a remarkable statement of faith, the ‘Letter to the Governor
of Barbados’, produced to smooth Fox’s way on the occasion of his visit in 1671.
It was published with other papers relating to this journey, and Fox later included
it in his Journal.58 The rst part is in the form of a creed, expressing belief in ‘God
who is the Creator of all things’, and in Jesus Christ, ‘his beloved and only–
begotten Son…who was conceived by the Holy Ghost and borne of the virgin
Mary: in whom we have redemption through his blood, even the forgiveness of
sins’. It explains why Quakers call the Scriptures the Words, rather than the
Word, of God, and makes no mention of the Light Within, restating this idea as
‘he it is that is now come and hath given us an understanding that we may know
him that is true...which makes us free from the law of sin and death, and we have
no life but in him’. This letter is entirely different from any other statement of
belief produced by seventeenth-century Quakers and is not in Fox’s usual style, so
that some scholars think that Fox did not write it himself, but it needs noting as
an important part of the developing Quaker tradition.59 It has since been used in
many of cial Quaker pronouncements,
Robert Barclay’s Apology for the true Christian Divinity, which was rst published

in Latin in 1676, with an English translation following in 1678, was a scholarly
text intended for the educated. It is arguably the most important and in uential
statement of Quaker faith ever published, but it was probably not immediately
recognised as such, for the rst English editions were not printed in London and
were not vetted by the Morning Meeting.60 It was some years before the Apology
became a necessary part of every meeting house library. However, the necessary
intellectual framework for Quakerism had now been supplied. The Apology is a
positive af rmation of the possibility of universal salvation, as evidenced by the
Bible, written from a Quaker viewpoint:
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We can con dently af rm, and clearly evince, according to the testimony of the
holy Scriptures, the following points:
First, That God, who out of his in nite love sent his Son, the Lord Jesus Christ,

into the world, who tasted death for every man, hath given to every man…a certain
time or day of visitation, during which day or time it is possible for them to be
saved, and to partake of the fruits of Christ’s death.
Secondly, That for this end God hath communicated and given to every man a

measure of the Light of his own Son, a measure of grace, or a measure of the
Spirit…
Thirdly, That God, in and by this Light and Seed, invites, calls, exhorts and strives

with every man in order to save him.61

Quaker teaching on worship, the ministry and the Christian way of life followed
logically, according to Barclay, from these facts. Barclay made an important shift
in the de nition of the Light, saying that it came from Christ, rather than being
Christ himself. The rst Quakers had not made such a distinction, and James
Nayler at his trial is reported as saying that he was of the same nature as Christ,
though not of the same stature, for which he suffered. Barclay, by contrast,
described the Light as being like a seed, which ‘draws, invites and inclines to
God’, and he carefully distinguished between Christ and human:

We do not at all intend…to equal ourselves to that holy man the Lord Jesus
Christ… For though we af rm that Christ dwells in us, yet not immediately, but
mediately, as he is in that seed, which is in us: whereas he, to wit, the Eternal
Word, which was with God, dwelt immediately in that holy man [Jesus].62

Scholars have raised the question as to whether George Fox was in agreement
with such new expressions of Quaker beliefs, which certainly differed in important
respects from the earliest Quaker writings.63 It is a fact that he remained on very
good terms with their authors, to the extent of travelling with Barclay, Keith and
Penn on an expedition to Holland and Germany in 1677. Quakers had to be seen
to be orthodox Trinitarian Christians if they were to be acceptable in seven-
teenth-century British society, and Fox was a realist.64 And Fox knew that some
change was essential, for there are items in the collection of Quaker letters known
as the Swarthmore manuscripts that show signs of tampering by Fox himself, as he
tried to remove evidence that he had been addressed by Quakers in near divine
terms. As has been shown, the expression of the Quaker faith had already shifted a
little during the 1650s in response to public pressure, and it looks rather as if its
exact verbal formulation was not considered of prime importance. Disownments
were for offences against church discipline, not for irregular belief. The cabbalist
Mercury van Helmont was accepted as a Quaker for some years, and there is no
record of him ever being formally disowned, although Fox indicated his disap-
proval of van Helmont’s beliefs.65 George Keith, on the other hand, was later
disowned as a result of his very public advocacy of a credal test for would-be
Quakers. Credal statements issued by Quakers were intended for the general
public and for the government, not for themselves.66 So Penn and Barclay could
be permitted to rewrite the Quaker faith, and if Fox had doubts about the way his



MOORE TOWARDS A REVISION 19

movement was going, he kept them to himself. In 1675–76 he dictated his Journal,
which gave his view of Quaker beginnings as seen from his own perspective and
he followed this by compiling his ‘Book of Miracles’, which emphasised his
position as charismatic leader. He did not attempt to have these works printed
during his life time, but instead made provision under his will for their publica-
tion. In the event, the Journal was drastically edited and the ‘Book of Miracles’
never published.67

These were the main developments in the Quaker movement during the
1670s. Since the Restoration it had been fairly detached from British politics, but
this was about to change, and the new book will need to look at the Quaker
movement in relation to British political history. When Braithwaite wrote, the
Whig interpretation of history derived from Macaulay still held sway, but the
understanding of British history has changed considerably since then, especially
with regard to the reign of James II and the revolution which followed, when one
Quaker, William Penn, was for a time very close to the centre of power.
Brie y, this is what happened. The heir to the throne was Charles II’s brother,

the Duke of York, later James II. He caused a furore in 1673 by announcing his
conversion to Catholicism. The king attempted to defuse the crisis by sending his
brother to Scotland, but a move to have him excluded from the succession gained
strength, exacerbated by the Popish Plot engineered by Titus Oates. Elections
were in the air, and as early as 1675 the Morning Meeting advised Friends to
consider their attitudes, and be prepared to support candidates who favoured
religious toleration.68 A factor in the background was the wish of Quakers to have
their own tract of America, and William Penn, courtier and aristocrat, already was
thinking about a possible colony, and was networking with politicians who might
be useful to him. He threw his weight behind what was becoming known as the
Whig interest in the rst of the two elections of 1679, but later that year, as
events progressed, he began to think that the king’s party might be more useful in
attaining his ends. 69 The king was willing to meet some of his more useful
opponents half way, and Penn got his colony. Pennsylvania was founded in 1681,
and many British Quakers emigrated during the following years, so many that
some meetings, especially in Wales, were weakened to the point of destruction.70

Back in Britain, the king, a very skilful politician, succeeded in resisting Parlia-
ment’s demands for his brother’s exclusion, and like his father before him
proceeded to reign without Parliament. But, angry with the Whigs, he instigated
a severe persecution of dissenters, exacerbated by the attempt to assassinate him
known as the Rye House Plot. Quakers, as before, bore the brunt of it. This was
the situation when Charles II died in 1685, to be succeeded by his brother as
James II.
How far one can take the suggestion that Penn and James II were friends, one

does not know, but certainly, they were useful to each other. Penn wanted
toleration for dissenters, and James wanted toleration for Catholics. James realised
that, to obtain it, it would help to have dissenters on side, and Penn moderated
his own objections to relief for Catholics. For a time in 1686–87 Penn was



QUAKER STUDIES20

effectively James’s right-hand man, and encouraged dissenters to take advantage of
James’s declaration of toleration, which in many quarters was received with
suspicion as it had been issued under royal prerogative, not by parliament. Friends
were wary of James’s intentions, and of Penn’s activities, and were not united.
This will need a good deal of investigation.71

Neither Penn nor James anticipated the invasion of William of Orange until it
was almost upon them, and both have been described as foolish utopians.72 In the
aftermath, Penn was inevitably looked on with suspicion. He was arrested several
times and charged with treason. There was a suggestion that he was helping James,
as he had estates in the area where James landed in Ireland.73 Penn was in hiding
from January 1691 to November 1692, and his colony was taken from him.
All this made things uncomfortable for Friends. A Master’s thesis has been

written on disaffection towards Penn among Friends in the years after 1691, and it
appears that many in uential Friends thought that Penn was no longer an asset.74

William Meade’s opposition to the inclusion of Penn’s preface in the rst edition
of Fox’s Journal may have been due to this; Penn had brought the society into
disrepute, and it was not the right time to give him publicity.
Penn soon began to try to mend fences with the new regime. Kinsale, on his

Irish estates, was becoming a major port, and Penn arranged supplies for William’s
armies.75 In 1694 his colony was returned to him. Quakers were a large and
increasingly wealthy minority group, and William needed them on side. They
had bene ted less than other dissenters from the Toleration Act of 1689. They
could now worship freely and build meeting houses (and maybe the book should
include a look at early meeting-house architecture), but the questions of oaths and
tithes were still causing them major problems. Two practices, on which the
Quakers insisted they would not compromise, were their refusal to take oaths and
pay tithes. These had been important characteristics of Quakers from the begin-
ning, and important to George Fox personally.76 Tithes remained payable till the
twentieth century, but the government proved willing to meet Friends on the
matter of judicial oaths. The Af rmation Act of 1696 was the rst attempt to give
relief on this matter, and there was much discussion as to the wording that Friends
could accept. Several other Acts followed, the nal one in 1722, when Friends
were at last satis ed with the agreed formula. However, even before these acts
were passed, there was a certain amount of compromise in practice. There are
many records of courts agreeing to accept a Quaker’s word without a formal oath,
or of allowing someone else to swear for him.77

The legal situation of Friends was now improved, but their position was by no
means secure. The ex-Quaker Francis Bugg was in full ight against them in the
1690s, and there were also attacks from other quarters. Only Trinitarians could
bene t under the Toleration Act, and Friends’ Trinitarian credentials were con-
sidered doubtful. George Whitehead’s credal statement of 1693 was intended to
settle this matter, and the last thing Friends needed at this time was an attack from
inside on their theological respectability. Yet this was what happened. George
Keith, at this time working as surveyor in Pennsylvania, became concerned at the
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lack of basic Christian knowledge among the emigrants, and, being tactless and
arrogant, was disowned by Pennsylvania Yearly Meeting. The dispute transferred
to England, and occupied much of the YM of 1695. Like other problem Quakers
before him, Keith’s main sin was ‘bringing the society into disrepute’. It will be
necessary to look further at Keith, who ended his days as an Anglican vicar, and
was one of the founders of the Society for the Promotion of Christian Knowledge.
Braithwaite does not deal with the origins of the great Quaker family busi-

nesses of the eighteenth and nineteenth centuries that had their roots in the late
seventeenth century. His book predates the modern interest in economic history
and in industrial archaeology. The new book must say something about this. The
rst of the Lloyds, who were ironmasters before they were bankers, joined Friends
in 1663. John Gurney, Norfolk wool merchant and progenitor of a great banking
business as well as ancestor of Elizabeth Fry, came to Friends in 1683. Abraham
Darby I was born to a Quaker family in 1678, and sent as apprentice to a Quaker
millwright. His key assistant in his experiments with iron smelting came to him
from the Lloyds. The London (Quaker) Lead Company was formed at the very
end of the seventeenth century by a Quaker consortium, after the Af rmation Act
of 1695 had eased their legal position.78

So the seventeenth century came to its end. Fox was dead, and a suitably edited
selection of his works was being published. George Whitehead was now the
leading Friend, Penn never having entirely recovered his status after the events of
1688–92. What remains to be considered, and how should the book end?
A full study of George Whitehead would be very desirable. He was involved in

every major development in Quakerism from the early 1660s onward, though as a
personality he was outshone by the amboyant personalities of Penn and Fox.
It would be good to have a chapter on Ann Conway and her circle. There is

much new material published since Braithwaite was writing. We should include
here a look at one of the roads Friends did not take; it is known that George
Keith was much attracted at one time by the theory of transmigration of souls, as
propounded by the ‘fringe’ Quaker, Mercury von Helmont.79

The mass of manuscript material at Friends House needs to be gone through,
together with American archives.
So where to end? The next distinctive date in Quaker internal history is 1737,

when a formal membership system was introduced. That is too far into the eight-
eenth century. The new book will probably have to follow Braithwaite and end
with an account of Friends as they were at the beginning of the eighteenth
century, with a nod to the journal writers, John Gratton, John Kelsall, Thomas
Story and others, and a look ahead to the death of Whitehead in 1723.
First, the book has to be written and published…
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