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This collection of eight essays takes pilgrimage studies beyond traditional religious 
analysis, arguing that contemporary pilgrimage is in essence a social process and as 
such, is as much about cultural mobility as it is about religion. 

The Introduction provides a comprehensive overview of pilgrimage theory and 
for anyone starting out in this field there is a wealth of references to be pursued. It 
includes an incisive exposition of Victor and Edith Turner's seminal work on 
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pilgrimage, Image and Pilgrimage in Christian Culture (1978), pointing out the influence 
this work has had, even when its central arguments have been rejected. It is the point 
of departure for the authors of these essays who seek to break the study of pilgrimage 
out of its 'theoretical ghetto' within the anthropology of religion. They take issue 
with viewing pilgrimage as 'exceptional' and necessarily separate from daily life. 
Rather than accepting the idea of'the pilgrim' as an archetypal seeker, they examine 
certain forms of travel that are labelled pilgrimages by their participants but which 
may not 'fit' into the conventional framework of pilgrimage. The specific cultural, 
social and economic dimensions of the examples of contemporary travel chosen, raise 
questions about constructions of locality, landscape, mobility, space, place, the 
national and the transnational. 

The main thrust of this book examines how concepts of movement have been 
applied to pilgrimage. Nearly all the essays demonstrate how movement involved in 
pilgrimage invokes, plays on, appropriates, domesticates, overlaps, intersects, and 
sometimes even negates other forms of journeying' such as tourism or migration. It 
brings together a variety of forms of movement across territorial and ideological 
boundaries, focusing on the idea of cultures in motion to offer a reframing of 
pilgrimage, though in no way is it claimed that this is the only useful framework 
available. Indeed it is argued that 'if pilgrimage is to be brought back into the 
analytical mainstream, there are many paths for us to trace'. 

Hildi Mitchell contends that for British Mormons, hist01y works as theology, and 
it is through visiting Mormon historical sites that they actively participate in their 
theology and cosmology. Paul Basu's exploration of'roots-tourism' in the Scottish 
Highlands also emphasises the way in which the historical past infonns an individual's 
sense of themselves in the present, and Katharina Schramm's work on the pilgrim 
tourist in Ghana focuses on pilgrimage tourism as 'homecoming' whereby individuals 
journeying to an 'historical home' trace their spiritual roots and reinforce their sense 
of identity. 

The theme of homecoming is also central in Jill Dubisch's moving account of her 
participation in the annual Run for the Wall journey in America undertaken by 
Vietnam veterans. For many soldiers returning from Vietnam, there was no parade of 
honour, no 'welcome home' events, and the lack of interest, even hostility, towards 
those who had participated in that war, made any mention of experiences in it taboo. 
The Run for the Wall enables participants to both create and experience a sense of 
'coming home' otherwise denied them, and combines an individual search for 
healing with the construction of a collective view of the past which contributes to a 
sense of a common identity. 

Simon Coleman's essay about Protestant pilgrimage (which may appear to be an 
oxymoron given that Protestants reject the sacralising of images, relics and places) 
does not address issues of travel which are 'as much about reinvoking behaviour 
taken from "home" as about engaging in the exceptional'. He draws on Bourdieu's 
concept of habitus arguing that once forms of worship become embodied, rigid 
distinctions between the sacred and the secular cannot be sustained. Pilgrims them
selves, whilst viewing their journey as special, simultaneously see the behavioural and 
theological overlaps between their pilgrimage and daily life to be of vital significance. 
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Bente Nikolaisen's work on Mevlevi dervishes focuses on how transnational travel, 
sacred in its nature, has provided opportunities for Mevlevi dervishes to redefine 
themselves, and demonstrates how embodiment serves to shape new experiences that 
constantly recreate pilgrimage. For Mevlevi, 'the journey of the mind or the soul to 
reach God is intimately linked to bodily movement through ritual', and both travel to 
(physical movement to smnewhere else) and through (spiritual transformation) are 
dedicated to a religious purpose. The political situation in Turkey led to the necessity 
for Mevlevi to enact their rituals in other parts of the world, and Nikolaisen uses 
their situation to illustrate how contemporary pilgrimage ties into global networks 
and mass mobility. 

Eva Evers Rosander investigates how the practice ofMouridism (a Senegalese Sufi 
form oflslam) has been affected by Senegalese women migrants to Tenerife. Travel 
is a core element in Mouridism, and pilgrimage is of great importance, conferring on 
women respectability and a positive moral reputation. Yet Mourid women migrants 
have little time to undertake such pilgrimages owing to the demanding nature of 
their work, so money, earned through tourist activity, has become a substitute for 
religious acts, including pilgrimage. Money travels instead of the women; corporeal 
travel having been exchanged for imaginative travel and the physical movement of 
objects. Rosander argues that the changes in religious practice and patterns of travel 
in Mouridism are largely due to women's altered economic status, together with 
their strong religiosity, in a transnational setting. 

From the point of view of Quaker studies, the chapters by Mitchell, Basu and 
Schramm are the most useful, exploring themes directly relevant to Quaker pilgrim
age. Having said that, this is a book rich in theory and concept, the whole making 
for a thought provoking, stimulating, challenging and most enjoyable read. 
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from one to another. The topic of conversation is hope, hope's loss and potential 
retrieval, as explored through the literary genre of tragedy, the sociological notion of 
identity and the theological theme of providence. Each is sustained by firm historical
political judgments orientated towards the Society of Friends and within the chang
ing world of English life. Indeed, this is a book that will, I suspect, prompt much 
discussion amongst members of that movement, given the interwoven strands of 
Quaker origins, development, thought and applied ethics running throughout the 
book. 

Yet, and perhaps because of that, this is a book about English identity, its past 
imperial strength, its demise, and its potential renewal. It is tempting, though ulti
mately misguided, to say that the book takes that rise and fall as a template for its 
historical discussion of the Society of Friends. Certainly there is a sense of a birth of a 
strong, even heroic, identity followed by periods of folly, with a subsequent need to 
reconsider how to progress in the world. I am reminded of John Henry Newman's 
hymn, 'Lead kindly light', with its question and voiced prayer: '0 whence for me 
shall my salvation come, Lead Thou me on'. That sense of a need for salvation and of 
a search for its source haunts this book too. 

One of the greatest theoretical questions that sparks in the conversational domain 
between literature, theology and sociology is how 'meaning' may become 'salvation' 
or be secularised from it. How does a tale that is told either sustain or depress us? 
Why might an account become a gospel? And how, amidst that process of insightful 
discovery and communal sustenance, may providence become a word capable of 
utterance? For this theme of providence also runs through the book, giving rise to 
the question of the nature of a group or community in which the language of provi
dence can be so spoken as to be a shared commitment. In particular, I wondered 
whether the Religious Society of Friends could be such a group today, as it sees itself 
as having once been in the past? This is partly answered by interesting historical 
analyses of Quaker history and belief that, to a non-member, reveal a highly self
aware and self-critical mentality as with Douglas Gwyn's 'The Early Quaker Lamb's 
War: Secularization and the death of Tragedy in Early Modern England', that 
sketches something of earliest Quaker commitment. His affirmation of the necessity 
of'consistent . .. human action' in response to 'divine faithfulness' may, itself, begin 
to show that a community more interested in action than creed may be the fertile 
ground for a new order of things. But, as Brian Phillips demonstrates, even the 
established and influential Friends of the Victorian-Edwardian era could live in 

'hubris and folly'. Behavioural 'truth' can be as problematic as its intellectual
prepositional complement. 

Dandelion's chapters on 'The Loss of Hope: England and its Establishment in the 
Twentieth Century' and 'The Loss of Providence' take up the classical issue of 
tragedy as 'distress, reflection and hope' under some overall sense of providence to 
argue, by contrast, that the English 'establishment' came to lose its sense of that 
providentially generating hope. This reads as a growing case of distressed middle and 
upper classes losing their place in the world and their feel for the world, especially 
amidst a developing secularisation, a humanised Christology, and the world wars and 
post-colonialism. His note of optimism, and it is echoed elsewhere in the book, is 


